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BUILDING INSCRIPTIONS FROM THE MARTYRION OF THEODOROS
AT THE ‘BURNT CHURCH’ IN HiPPOS ABOVE THE SEA OF GALILEE

Two Greek inscriptions on a mosaic fl oor bearing a building dedication for a paptOplov were exposed in
summer 2019 during the excavations of the Southwest Church (the ‘Burnt Church’) at Antiochia Hippos of
the Decapolis.! The mosaic floor of the Byzantine church, dated to the 6™ century, was almost fully exca-
vated allowing for a full reading of the two new inscriptions. The church was destroyed most probably in
the early 7™ century while its roofi ng burnt and sealed the entire floor.

The Church

The Southwest church (later named the Burnt Church due to the thick burnt roofing covering its inner
space) was firstly dug in 2005 and 2007 when mainly its eastern part was unearthed: the apse, bema and a
small part of the nave.2 In summer 2019 the entire inner space of the church was exposed and the church
plan became clear. The building is a rather small, mono-apse one with a typical plan of its inner space,
divided by two rows of columns into a central nave and two aisles to its north and south. The church has a
room or chamber (pastophorium) to the north of the bema of which only the single doorway was excavat-
ed.3 In the middle of the bema a red limestone reliquary was found empty and in-situ fixed in the mosaic
floor; around it are the bases of the four-legged altar table. The church has three main doorways at its west-
ern wall, corresponding to the three spaces, the nave and two aisles. Its inner dimensions are 15 x 10 (W-E
and N-S) m.# Two additional doorways at the southern church wall probably lead to a southern wing, which
has not been excavated yet. A single column drum, probably in-situ, is partially exposed to the west of the
church, indicating most probably the portico of an atrium, which has not been excavated yet either. The
southwest church belongs to the seven known Byzantine churches of Hippos.> Among these, it is the most
western one, situated on the most southwestern insula of the city, overlooking most of the Sea of Galilee.
Its small size, simple construction and location within the living quarters make it a local residential church
surrounded by houses and streets.

The construction of the church is dated to the second half of the 5" — early 6™ century. The paving of
the main mosaic floor is of the first half of the 6" century whereas its second phase and the blocking and
reordering of the church’s space belong to the mid-second half of the 6™ century.® The church roofing burnt
and collapsed during the late Byzantine period, most probably not later than the early 7" century.” A thick
ash layer covered the entire inner space of the building allowing for a better preservation of the mosaic
floor. The church destruction might have been the result of the 614 AD Persian invasion of the Land of
Israel. Following this, the church was never rebuilt nor was its space ever used for another function.

1 Hippos excavations are directed by Michael Eisenberg and Arleta Kowalewska on behalf of the Institute of Archaeology,
University of Haifa, Israel. The 2019 excavation season at the Southwest Church was supervised by Jessica Rentz. The 2019

excavations were conducted under the Israel Antiquities Authority license number G—16/2019 and Israel Nature and Parks
Authority permit number A007-19 (Hippos-Sussita is a national park). Asher Ovadiah visited the site during the excavations
and we are grateful for his insights.

2 Cf. Segal/Eisenberg 2005; Mtynarczyk 2011: 269-271.

3 The room’s roofing and the doorway lintel are about to collapse and do not allow excavations of the space until it is
stabilized.

4 The excavations, including the mosaic floor and the inscriptions, were documented by ground- and drone-based pho-
tography and photogrammetry conducted by M. Eisenberg.

5 For an overview of the history of Hippos see Dvorjetski 2014. For a short updated overview of the churches at Hippos
see Eisenberg/Iermolin/Shalev 2018: 77-79; Schuler 2017.

6 Segal/Eisenberg 2005; Segal 2007; Lajtar 2014: 272-273.

7 This dating for the collapse of the roofing and the church final stage were supported during the last excavation season,

July 2019. Initial pottery reading was made by Nofar Shamir, expedition pottery expert.
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The mosaic floor and the inscriptions

The mosaic floor which covers the entire space of the church was almost fully exposed except for about
20% of its most western part which has neither been fully excavated nor cleaned yet.® The mosaic was
almost fully preserved due to the thick burnt layer that covered it. It is the best-preserved mosaic floor so
far excavated in Hippos. The mosaic is multi-coloured, containing geometric decorations as well as birds,
fishes, fruits, flora and perhaps loaves. The decorations are very dense, allowing just for small empty space
on the carpet. Three inscriptions in Greek were exposed on the mosaic floor (Fig. 1).

No. I Offering of the priest Simonios
The first inscription was uncovered during the conservation work of the mosaic in 2007 and fully published
by Adam Eajtar.? It is located in the middle of the western border of the bema and adjacent to the main gate,
between the chancel screens (Fig. 2).

With the text tpoc@opd. | Zipoviov nplesBitepog (“Offering of Simonios, the priest”) the inscription
marks something that was donated by a priest named Simonios. This rare personal name is a secondary
formation of the Greek name Xipwv used as an equivalent of the Hebrew smwn.10 As the display of the
inscription interrupts the border ornament, Jolanta Mtynarczyk, followed by Adam Lajtar, assumed that
the text was inserted later into the floor and did probably not refer to the mosaic, but to another nearby

8 The mosaic exposure was halted in order to allow a full conservation treatment. Its exposure and conservation will
continue during the next excavation season.

9 Lajtar 2007; Lajtar 2014: 272-273 no. 21.
10 g ajtar 2007: 57f.; Lajtar 2014: 272.
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object such as the altar, the chancel screens, the reliquary or something else.l! Recently Werner Eck refused
those speculations and stressed that the priest’s tpoc@opd pertains to the mosaic itself like in many par-
allels where a particular item is not specified in the text.!2 Especially noteworthy, however, is the fact that
the short inscription contains an astonishing grammatical error. Beside the quite normal confusion of the
vowels (1 for v in TpesPitepoc; and perhaps o for @ in Ziudviog), it was not considered necessary to add the
priesthood of Simonios to his name grammatically congruent in genitive (npesPutépov). Using the nomi-
native instead of oblique cases could provide a clue to a Semitic linguistic habit.13

The other two inscriptions of the Southwest Church, both found during the 2019 season and presented
hereafter, show a similar inexperience in the Greek language and seem to confirm what Lajtar already sus-
pected from the Simonios inscription, i.e. “that the redactor of this inscription or the mosaicist, or both of
them, used Aramaic in everyday communication”.!4

The new inscriptions

No. 2 Inscription within a tabula ansata in the northern aisle
The inscription is situated within a tabula ansata, 440 m west of the chamber (pastophorium) doorway
at the eastern edge of the aisle. The inscription of six lines, fully preserved and laid in black fesserae, is
facing east. This means that the reader had to turn his back on the sanctuary. The odd orientation of the
inscription might be due to liturgical convention, assuming that the priest entered the church in some pro-
cession, stepping out of the adjoining room and first ambulating through the side aisle around the nave. A
sealed doorway was found in the eastern part of the northern church wall, 2.40 m east of the inscription.
The doorway belongs to an earlier building phase and could have been used for such a procession.!5 The
inscription would have been oriented towards the direction of the priest’s gaze during this liturgical act.

Dimensions: Tabula ansata — 1.20 x 0.65 m; inscription maximum dimensions — 0.54 (h) x 0.71 (w) m;
average letter height — 6.3 cm (4-5 fesserae).

1 Mtynarczyk 2011: 270; Lajtar 2014: 272.

12 Eck 2019: 154f.

13 Lajtar 2007: 59; Lajtar 2014: 272, after Lewis 1989: 97 on no. 21 1. 8-10, where the genitive xArwv (“of gardens”) is
resumed by nominatives.

14§ ajtar 2007: 59; Lajtar 2014: 272.
15 Cf. Patrich 2006: 350. 357f.
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‘AB(B)ag ©cddolpog kot af(PB)og Méltpog, 0L au®)TL Exlteicay o dvw | petpidia (?) 10D
uloptoprov Tod70.

“Father Theodoros and father Petros (sc. are remembered here), because they themselves foun-
ded/built the two petpidia: (?) of this sanctuary.”

1. 1f. AB(B)og: Deriving from the Aramaic ‘abba’ (“father”) the term primarily expresses respect and is
used as a honorary title applied to all ecclesiastical functionaries;! cf. e.g. an inscription of the year
618 AD from Eboda (‘Abda) on a tombstone in a paptopiov of St. Theodoros, where a priest (tpecPitepoc)
is called afPoc (Meimaris 1986: no. 119717); in CIIP 3846 from Anab near Eleutheropolis an &Bpog
‘OAmiovdc appears in a bilingual Greek-Aramaic mosaic inscription.

There is no further evidence here to suggest that the designation &6 results from a monastic con-
text as in Azotos (CIIP 2297) or Kissufim (578 AD; CIIP 2534, Meimaris 1986: no. 1196): in the former
instance the &Bfoc, whose name remains uncertain, built a monastery probably with a church, metaphor-
ically expressed by 1 Anvoc (“winepress™) on the basis of the contemporaneous psalm exegesis;!8 in the
latter the &P Theodoros, denoted as “deacon, monk and leader” — S1okd(vov) povoy(0D) Tyovp(Evov) —,
turns out to be the current abbot who donated an aisle.

The honorific form of address usually reserved for respectable persons of advanced age might support
the assumption that the “fathers” were remembered here after their death. However, the archaeological
findings cannot confirm that the mosaic marks the burial place of the two men (see on 1. 3 01v).

1. 1-3 ©¢ddolpog ... Iéltpog: The spelling of the first name (-8opog instead of correctly -Swpog) shows
that the quantities of the vowels have already been ignored.

16 Meimaris 1986: 235-239 no. 1177-1199.
17 Negev 1981: 36f. no. 27.
18 cf, Lampe s.v. 1; this interpretation has not yet been expressed.
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The two names are common in the Christian context and it is a mere coincidence that two of three
Hippos bishops known from the acts of the Ecumenical Councils bore these two names, one Petros present
in Seleucia 359 AD and in Antioch 363 AD, the other a Theodoros representing Hippos at Jerusalem in 536
AD.!9 In general, the popularity of the name Theodoros may reflect the high reputation the holy martyr
Theodoros enjoyed, to whom the Southwest Church at Hippos was consecrated (see below on no. 3 1. 8f)).

1. 3 0tu: Regarding the syntactical structure, in which the conjunction 6t1 (“because”) follows directly
after a mere mention of personal names, the question arises what the reader should add by thought in the
first part. Are the two persons buried there or are they simply mentioned — “because they founded or built”
some parts of the church? For the former case, a burial place in a church, one would expect some indication
in the inscription, as in CIIP 2833 (Hiericho), where the founder of a chapel Kyriakos, a priest and probably
abbot of a monastery, owns a burial place (Bfxn) inside the building he donated; another example for a
tomb of a higher-ranking person in a church marked with a mosaic is CIIP 3313 (Socho I) over the grave
of Ioannes. Tombs within a church building have also been found in the Northeast Church at Hippos.20 But
as long as no remains for a tomb can be identified in the Southwest Church, the assumption that Theodoros
and Petros were buried there has to be excluded.

The simple mention of the personal names could imply an invocation of god, who is asked by these peo-
ple for his care or for acceptance of their offering. For in some instances such appeals precede similar caus-
al clauses with ti-construction; cf. CIIP 2673 (Archelais): K(Opu)e, uvicOi(tt) Aodxa (...), 811 (...); CIIP
2675 (in the same church; Madden 2014: no. 16): K(bpve 'Imco)d X(pio1)é, npogdele v Kopmogopiov
6V 300 Am(V) | 6o Tmdvvou (...) kol | ABBocdBov, &t € 18imv kdlnmv fiytpay Tov oikov todtov [mosaic:
[TPOEAEEE].

a(0)t0: Read adtot. For the interchange of v for ot in mosaic inscriptions of this kind compare CIIP
2814 (Nuseib, 3 km southwest of Jericho) vkoldoufion for otxoldouricor; CIIP 3326 (Herodion) perhaps
t0¢ for tolg, where, however, the grammatically correct form would have been t@v. The word adtol may
replace a common formulation as £k 1@V 181wV (kopdtov), “with private means”.

1. 3f. €xltercov: Read €xticay, from ktilw “to found, to build”, as often in this context. The term sug-
gests that the “things” or “components” built or founded by the two persons were of fundamental impor-
tance to the building which they are parts of (l. 5f)).

1. 4f. 10 80 | petpidio (7): What the two petpidio are is hard to say. Therefore, we set a question mark
and tentatively provide some possible approaches to its understanding. The formation petpidiov is unparal-
leled. In the present context the term should mean something material that is part of the building or at least
equipment of the sanctuary (but see the previous note). Basically, two different possibilities are to be con-
sidered: Either we accept and register a new hitherto unknown word 10 petpidiov or we assume a wrong
orthography mislead by the late antique pronunciation of Greek and, if so, an existing word behind it:

In the first case, the neuter 10 petpidiov would be the diminutive form of pétpov. Its composition and
meaning could be influenced by pepidiov (“small part™) which is an existing, though unusual (LSJ s.v. two
references), derivative of pepic.2! At any rate, the mosaicist or the initiators obviously did not regard the
word as a mistake. If we acknowledge the individual and unique morphological composition petpidiov as a
new lexical entry, we are in a linguistic-lexical grey area. The word would very generally mean any “small
measured thing/space” (like Latin loculus 7) and we would only be able to conclude from the material con-
text what is exactly signified by this unspecific term. Maybe for the contemporary readers the general hint
was sufficient since they simply knew (and saw) which things the two “fathers” built or founded.

In the second case, we should take the common suffix -1d1o0v as granted, so that a deviant spelling would
appear most likely in the first part petp-. The only word that sounds similar and occurs in LSJ or LBG, is
10 wrtpidiov in LBG (for -1- instead of -g- cf. Gignac I 211), registered there from a text of the 14" century

19 ¢f. Di Segni/Tsafrir/Green 2015: no. 18, no. 19, no. 48 § 44, respectively.
20 ¢t Mtynarczyk 2011: 265-268, 282 fig. 5; Schuler 2014: 226229, 239; Jastrzebska 2018.

21 Cf. other derivatives, sounding similar, such as pepiticdy, also in the form pepticdy, and peptducév “portion, part”,
Lexikon zur byzantinischen Grézitit (LBG) sub verbis.
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with the meaning “Querbalken, Stiitzbalken™ (“cross-beam, supporting beam™) and referenced to pitpiov.
According to LSJ the latter is a diminutive of 1| pitpo (“bond”) which can mean (after Lampe s.v. 4) “in
building, tie-beam; bonding, bond-stone”. It already occurs in earlier texts of the 4™ and 5" century (Cyrill
and Nonnus). Following this line of explanation, petpidia could be read pitpidua, perceived as a kind of
supporting building parts serving as “bonds” for its stability, maybe two main beams of the construction or
the two rows of columns adjoining the aisles. This interpretative approach of the term seems to be no less
uncertain than the first one and further thoughts are urgently needed.22

In any case, one should be aware that exquisite architectural terms are not uncommon in these actually
simple texts; see a recently published mosaic inscription from central Syria (Jaghnoon 2019:23 10 no. 3):
EYNE®WOoOY TNV 6TONY O To1G + necaoTOAOLS. The uesaotvlov (in this variant previously known from
a single scholion??) is the translation of the Latin intercolumnium. An unknown word occurs in a new
inscription from the early northern church at Shiloa: {nAd&pro. According to Di Segni (2012: 212f) it is a
Greek formation of the Latin stem sella and pertains to the “benches” that skirt the wall of the church, if
not from Latin cella that leads to Greek words such as kéAA1ov or keAAapiog, the former of which means
“monastic cell” (cf. SEG 60, 1888).

1. 5f. ploaptoprov tobto: Grammatically incorrect form instead of poptvpiov toUToL; the genitive
construction introduced by 100 is not continued. The misspelled -ov for -ov is only acceptable as a mere
phonetic inaccuracy if we presuppose that -ov as well as -ov was pronounced with the same nasal o-sound.
If not, the ending is to be considered a strong morphological mistake, and an evidence of the creeping
decline in mastering the Greek language in this region; cf. the barbarism dpywovdpitny for genitive
apytuovdpitov in a mosaic from Syrian Heit, about 20 km east of Hippos, IGLS XIV 1 331 d. For the
interchange of -o and -ov cf. IGLS XIV 2 p. 688; Lehmann/Holum 2000: 27.

For poptoprov as “sanctuary, church” in this region: IGLS XIV 1 no. 245 (al-Deir/Adraa; 473/4 AD); 2
no. 562a (Aire, Sanamein).25 In these samples the name of the martyr to whom the building was dedicated
is missing, as often: cf. IGLS XV 1 no. 162f. (Shaqra) and 2 no. 455 (Umm az-Zeittn); with names e.g. IGLS
XV 1 no. 261 (Harran, 568 AD) . 100 &yiov Todvvov; Nr. 274 (al Jaj) . éryi(o)g 'HAlog.

Generally, the people knew from worship practice to which martyr or saint their church was dedicat-
ed. Nevertheless, the concretisation of the name, in our case St. Theodoros, given in the central mosaic
(no. 3), was necessary to document the patron on whose memorial days the main feasts of the church were
celebrated.

No. 3 The central inscription

The main inscription of the church is set within a medallion almost in the centre of the nave. It contains
nine lines facing west towards the main portal of the church, located 5.5 m to the west. The inscription is
almost fully preserved, missing few of its upper left and upper right letters. It is laid in black fesserae in the
middle of a double concentric medallion.2® Dimensions: outer medallion diameter — 1.45 m; inner medal-

22 Highly speculative would be a reflection that takes the stem untp- (“mother”) as a basis and yields a new word pntpidiov
(wrongly written petpidiov): Here the connective factor would be 1y untpo., which, according to LSJ s.v. IV, can mean “bolts
for locks” (in BGU 1028, 20.26 [II AD)) or “repagulum’” of a door (after a glossarium). Thus, the invented (!) term untpidiov
would signify smaller objects, not well in line with the semantics of the predicative £xticav (“they founded”). — Assuming that
single letters were written superfluously, further speculation opens up, e.g. {M}é1pidia for aiBpidio (cf. Orlandos/Traulos s.v.
0iBpidiov, 16 “pipdv oibprov, pikpdc Tpddopoc, P Ryl. 312 and the entry oiBpiov).

23 We thank D. KoBmann for the hint to this publication.

24 Cf. Orlandos/Traulos 1986: 175 s.w. uecdotvlov, where reference is made to the regular formation uesdotvl(1)ov
(p. 176).

25 For popthpia privately funded on the Golan Heights cf. Gregg/Urman 1996: no. 164 (Jueizeh, without specification)
and no. 174 (Mumsiyye, 486 AD) w. 10D &ryiov Teopylov.

26 The medallion and its inscription received the maximum conservation treatment once exposed due to its instability and
cavities on the one side and importance on the other. Conservation was headed by Yana Vitkalov. At the end of the July 2019
season the entire mosaic floor was covered in order to protect it until it will be further excavated and treated.
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lion diameter — 0.94 m; inscription maximum dimensions — 0.82 (h) x 0.77 (w) m; average line height —
8 cm (4-7 tesserae).
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"Ent 100 | [a]y(lov) k(o) poxaprot(@rov) | fudv motp(og) k((ay)] | émok(dmov) Meya[AJo[v] |
éyéverto 10 nalv] | Epyov thig ynlemoewg 10D ary(lov) | paptup(iov) Ogoldmpov.

“Under our holy and truly blessed father and bishop Megas, the entire work of the mosaic in the
holy martyrion of Theodoros was executed.”

1. 2 poxaplot(drov) = pokaplot(@rov), confusion of the o-vowel quantity, as often.

1. 3 nudv: The genitive of the personal pronoun fu@v (“of us”) needs a syntactical reference word,
which normally precedes (see the instances in the following comments). The exception is explainable by
the intention to refer the possessive genitive to both motp(0g) and €riok(dnov). And since a further genitive
was added behind the junction Totp(0g) x[(ol)] | émox(Gmov) — most likely the name of the bishop (see on
1. 4) — the only possible position for nu@v was before the whole expression.

1. 3 notp(0¢) K[(at)]: An abbreviation ITATP for motp(0g) (“father””) might seem unusual. However, an
explanation of the letters [TATPK[.] as the bishop’s name previous to énioxdénov, which is a well paralleliza-
ble word order,2” would imply that the author of the template or the mosaicist risked a misapprehension just

27 For the name at this position cf. CIIP 2674 (Achelais, 6 c. AD):"Emi 103 drytot(étov) kot 6c10t(rov) | fiudv Mopgupiov
émiordlmov dyneddn 6 vaodg odltog; the name previous to énickdnov also in CIIP 3083 (Emmaus, 5/6 c. AD).
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at the most important point of the inscription. A regular abbreviation of a certain personal name should not
be assumed; otherwise a reader would have been compelled to puzzle over whether the bishop was called
[Mop(1)k[(10g)] or somehow different.

By contrast, the solution proposed in the edition is to be favoured. The appellation notfp for a bishop
is not unusual in these inscriptions; cf. Madaba, 767 AD [Di Segni] (Michel 2001: 318 no. 120, Meimaris
1986: no. 1062): ’Exti 100 ®©610(T01ov) Tortpog NUudv Oopdvouvg nnokonov | &yévelto 10 Tov KoAov
£pyov 10010 Th¢ Yipol[oeme 10D €JlvémEov k(o) certob Vkov; Ras Siyagha, 6 ¢. AD (IGLS 21 no. 78,
Meimaris 1986: no. 1067) e0yfj 100 Orylov Totpog MUV Agovtiov éniokomov. The honorary title motnp
for someone who enjoys authority and deserves respect sounds more reverent and is better applicable to the
bishop than the familiar expression 3. referring to lower officials (see no. 2). On the other hand, it needs
not to be assumed that the designation notfp indicates the bishop to be an abbot. Such cases are usually
explicitly clarified: In CIIP 3140 (cf. 3141) a mosaic in the monastery of Martyrius in Kh. Murasas mentions
the abbot in the formulation "Eni 100 0ctov notpoc uav | Fevesiov npesPutépou k(o) dpytuavdpitov,
in CIIP 3291 (Kh. el-Makhrum) can be read t0d 0clov mortpog Nuldv AtyAwvog Nylovpevou k(o) tiig €v |
X(pro1)® ovvodiog | ovtod. In these instances, additionally to mothp the function of an abbot is confirmed
by dpywuavdpitov (“of monastic rank™) and fryovuévov (“leading”), respectively.

Concerning the word order, in the present text there is a conspicuous deviation. Unlike the majority of
comparable inscriptions, the word matp(0¢) is not only abbreviated and the normal sequence reversed to
Nudv motpdg, but also the conjunction k(o) seems to interrupt the normally coherent form motpog UMV
EMIGKOTOV.

For that variant a remarkable parallel from Nebha/Beqaa (Lebanon) of 539 AD featuring the same
characteristics can be cited (IGLS VI 2945 [Donceel-Voiite 1988: 397] 1. 1-6): "Ev yp6voig 10D 0610(tdtov)
T(aT)pOlg HUD(V) kol émiok(Omov) MydmA Ehyneddn N uéon thg dy(log) | éxAnciog pleto] xod ta@v | SV
gupo[Aav] koi 100 vélpBucog.

1. 4 Meya[AJo[v]: At the end of the line a space of about two letters is broken out of the mosaic. Right
in front of the hole, which is now stabilized with mortar for conservation, there is the left part of a rounding
the lower part of which is slightly pushed up, probably due to the damage. These remains suggest some
round letter, such as epsilon, omicron, omega or theta. What is noted with [A] in the edition seems to be
the original position of a lambda; it is still recognisable that its original black fesserae have been replaced
with white stones in a second step. This correction may not have been made long after the mosaic had been
created, possibly at its final completion.

An attribute peycdov (“the great”) to émiokdnov additionally to [¢]y(lov) k(o) pokoplot(@Tov) in
line 2 would be redundant and unbalanced, and an honorary title such as peyo[A]o[rp](enestdrov)?® (“the
most magnificent”) is never applied to a bishop. Besides, those reconstructions would entail the conse-
quence that the inscription did not contain the name of the bishop under whose direction the mosaic pave-
ment was laid.29

Considering the word order (very similar to the parallel from Nebha/Begaa, IGLS VI 2945 given
above on l. 3) it is most likely the name of the bishop that appears in this position; for the name after
g¢niokonov compare also CIIP 2542 (Kissufim, 576 AD; Madden 2014: 99 no. 135) éri 100 0yl@téton Kol
Oo10TAToV | MUV Eniokdnov MicanAog; SEG 37, 1512 (‘Evron/Galilee, 442/3 AD; Madden 2014: 179 no.
259) [¢r1] 10D Gryrotdrov kol BeoceP(estdrtov) | [Mud]v éniokd(mov) ModAov.

28 The Greek word is the regular translation of the Latin title magnificentissimus, frequently related to high functionaries
of Roman administration; see recently Zellmann-Rohrer 2019: 131f., in a text from Skythopolis mentioning an administrator
dilarrog.

29 Though this is not impossible in itself; the restraint of naming benefactors reminds of the formulaic phrase @v Kbptog
yryvwoket to ovoparto (“whose names the Lord knows™), that occurs also at Hippos in a mosaic inscription of the so-called
cathedral (Lajtar 2014: 266f. no. 16; baptistery, probably 591 AD). This wide-spread concealment of names in Christian inscrip-
tions may be regarded as an expression of modesty; cf. Roueché (with Feissel) 2007: 225-234.
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The name Méyog is well attested in that time and region; cf. CIIP 1513 (Caesarea Maritima, 36 c.
AD; epitaph) unudpiov Meyddov; CIIP 1514 (Caesarea Maritima, 6 ¢. AD; epitaph) [0 ]xn (...) Meydl[Aov
lmopycod30; CIIP 2221 (Toppe, 3—6 ¢. AD) a tomb.

A bishop from Maximianupolis participating in the synod at Jerusalem 510 AD (Di Segni/Tsafrir/
Green 2015: no. 33 § 31), and another one of the 6™ century from Meiros in Phrygia Salutaris also bore
the name Méyog (cf. Destephen 2008: 658); a further Méyog is mentioned as father of an ecclesiastical
olkovopog in a Byzantine inscription at Cilician Diokaisareia (MAMA 111 98; Dagron/Feissel: 222; cf. ibid.
no. 55, uncertain testimony of a Christian sarcophagus); cf. https:/papyri.uni-koeln.de/papyri-woerterlisten/
wort/wl-grc-22456; PLRE IIIb 870f. provides three men of the 6™ and 7* century with this name.

The samples of Palestine provide the name in genitive MeydaAov, so it cannot be decided whether the
normal nominative Méyo is underlying or the later name form Méyodog/Méyoddog, which also exists
according to the evidence in the Egyptian papyri and in Asia Minor (cf. J. Price on CIIP 2221), though to a
much lesser extent. In the Hippos mosaic inscription, the secondary removal of the lambda in the genitive
form MET'A{A}OY was perhaps a clumsy attempt by ignorant people to rule out the possibility of deriving
the genitive from a basic name form MéyoAoc.

1. 5f. 70 ma[v] | €pyov: The formula with and without éyéveto is widely spread in foundation mosaics. A
similar wording related to the funding of a mosaic (yfemo1g) occurs twice at Asor in CITP 2313 of the year
512: éteddOn 10 mav | Epyov T ynemoemc, and in CIIP 2314: éyéveto 10 €pyov 10010 | Tfig yneooenc.
A further instance is CIIP 3899 from lethira: £y(éveto) 10 m(Gv) £ply(ov) Thg Wn)e(@oeng).

1. 8 uoptup(iov) “of the martyrion (building)” or pudpt(vpog) “of the martyr”. With a resolution
uéptup(0g) the mosaic would appear to be owned by Theodoros himself (“the holy martyr’s Theodoros
mosaic”). The simple name of a certain holy figure can indicate the building itself, in which the character
is revered, cf. IGLS XIV 411 (Neapolis) 1. 1-3 Oe6dwpog oilkodouncev tov dpydyyedov | MyxomA, “The-
odoros built the archangel Michael” instead of “built the church of the archangel Michael”; Madden 2014:
153 no. 222 (Kafr Kama) éynedbn 1 dryio OéxAo., “Saint Thekla was decorated with mosaic floors”. There
is, however, at least one parallel with the same abbreviation and mark that has to be resolved into poptOplov
in the sense of the building, cf. IGLS XIV 1 245 (near Adraa) 1. 3f. é&ynendm) 10 dytov | poptdp(tov).

1. 8f. O¢olddpov: Meimaris (1986: 131-132 no. 695-702) gives a list of eight cult places in Palestine, to
which Di Segni (2012: 409—411; Madden 2014: no. 220) added a church at Khirbet Beit Sila where a certain
Petros built the main parts of the church by money that “Saint Theodoros granted him” (¢§ @v maplicyev
o0tod O dryrog Oeddlwpog); this implies that the saint was the patron of this church. In her notes on this
inscription Di Segni (2012: 415 note 12) supplements Meimaris’ list with a church in Jizeh west of Bostra
(IGLS XIII 2 no. 9714), more testimonies from Avdat and ‘En ‘Avdat (Eboda)3! and one example from
Madaba, 0 Tovary(1og) tomog tod £vooEou uaptulpog Oodmpov, a chapel beside the cathedral (562 AD;
IGLS XXI 1 no. 13332, Michel 2001: 307f. no. 117).33 Another testimony is CIIP 3183 from Kh. Deiry (SEG
60, 1722 [Di Segni], Madden 2014: 114f. no. 156 without edition), where God is called k(Opr)e 6 O(€0)g [t0D
aylov] Oemdopov, as in Negev 1981: no. 26 (Eboda). At Khirbat al-Samra (Michel 2001: 199-201 no. 65,

30 The restoration of the name is uncertain here; if right, a connecting line could be drawn to inscriptions from an Emesan
monastery (IGLS V 2358f.; 495/6 AD), where Feissel recognised epitaphs of the son and the daughter of a Caesarean Méyog
(Feissel 2006: 205 no. 650 with 244f. no. 789; D. Feissel in W. Ameling’s comment on CIIP 1514).

31 From Negev 1981 whose no. 17 Meimaris 1986 already cited, also the numbers 26, 31,44d (“43” erroneously); cf. Negev
1981: 31 on no. 17: “I am inclined to believe that Theodore could have been a local martyr, although a martyr by this name is
mentioned at Gerasa, in a dedicatory inscription of A.D. 496 (Gerasa, no. 300, pp. 477-480), whereas a saint of that name is
referred to in another (Gerasa, no. 336, p. 487).” — Negev gives no reasons for his doubt. Cf. also a graffito from Eboda, SEG
41, 1542.

32 Cf. P. L. Gatier, following ed. pr. Piccirillo 1981: 306, in IGLS XXI: “le saint régional supplicié & Philadelphie”, refer-
ring to Milik 1960: 164—166 who summarized an otherwise unattested martyrdom of a St. Theodoros and his companions, who
were killed under Diocletian at Amman/Philadelphia, published from a Georgian manuscript of the 11" century at the earliest,
by Blake/Peeters 1926: 88—101. Most probably a chapel at Khirbat Yajtiz (cf. Michel 2001: 286—288 no. 107) near Philadelphia
was dedicated to this martyr; for the text D. Feissel, BE 2000: no. 682.

33 See also Di Segni/Tsafrir/Green 2015: 408, 15 churches dedicated to St. Theodoros.
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cf. Sartre-Fauriat 2000: 307f.) the genitive [to]0 dyiov | Oe[odwpov] is a possible supplement in an uncer-
tain context; even more uncertain is CIIP 2561 (Abasan el-Kabir, 606 AD) [- — — 10D &ylov] Oeodmpov.

For the Syrian-Arabic region Sartre-Fauriat (2000: 307f. and on IGLS XIII no. 9714) provides fur-
ther references to cults of a martyr Theodoros: Waddington IGLS no. 2327 (Suweida; cf. IGLS IV 1750);
no. 2159 (Shaqqa, 596 or 611 AD; cf. Feissel, BE 1997: no. 665). While Waddington thought of the martyr
Theodoros, who suffered martyrdom with his more famous companion Mauritius and Photinus at Apameia
in Syria,3* Sartre-Fauriat is of the opinion that the testimonies almost always refer to Theodoros Tiro.33
And indeed, even though in the Oriental churches at least 20 different martyrs and saints of the name
Theodoros are known for the first six centuries AD,3¢ Theodoros “the recruit” (lat. tiro, in Greek trans-
literation 0 tpwv) who suffered martyrdom at Amaseia in Pontus (north Asia Minor) under Maximinus
Daia (311-313 AD) was by far the most famous of all these.37 In his honour, Emperor Anastasios (491-518)
elevated the town Euchaita 45 km west-south-west of Amaseia to the status of an episcopal see and made
it a place of pilgrimage under the new name @godmpov [16A1g, “city of Theodoros™ (cf. SGO 11/10/01).
According to Delehaye’s fundamental study on the soldier-saint Theodoros of Amaseia, another fictitious
saint called Theodoros the “commander” (otpotnidng) emerged in the 9" century AD from the original
Theodoros tradition.38

The earliest literary source for the fate of the martyr Theodoros of Amaseia is the ceremonial speech
by Gregory of Nyssa (Panegyricus in Theodorum,ed. J. P. Cavarnos, Gregorii Nysseni Opera X 1/2 [1990]).
The saint’s veneration spread throughout the Eastern world at the latest after the first church was consecrat-
ed to him in the capital Constantinople on 5 November 452 AD. In addition to this day, the Orthodox tra-
dition celebrates his main commemoration day on 17 February and knows some other feasts related to the
saint.39 For the expansion of his cult in the Syrian-Palestine region?0 the large sanctuary at Gerasa next to
the cathedral (Meimaris 1986: no. 699; 1. Gerasa no. 300 (535/6 AD; SGO 21/23/04 [epigram]; cf. 21/23/03;
cf. Michel 2001: 233-240 no. 85b) may have been influential,! as well as the high esteem the saint enjoyed
in Jerusalem. There, a poptoprov 100 Gytov Ocodmpov existed in the year 532 AD when saint Sabas died
(Cyril of Scythopolis vit. Sabae 78). According to Di Segni (2012: 415 n. 11) the Georgian calendar of
Jerusalem published by Garitte 1958 attests that Theodoros was commemorated on at least eight days in
the year.42 It is easily conceivable that figures, such as the provincial governor in Palaestina Secunda of the

34 Waddington on IGLS no. 2159: “Saint Théodore fut mis & mort & Apamée de Syrie, avec saint Maurice et d’autres
martyrs, sous le regne de Maximien; voyez Acta Sanctorum 21 Februarii.” Cf. the legend in Acta Sanctorum Februarii, vol.
I1II (1658) 239-242.

35 See also IGLS IV 1705 (Androna); 1750 (Umm al Halahil); IGLS IV 1339 from Apamea which mentions the relics
(AMwyave) of a Saint Theodoros and could well refer to the local Saint Theodoros of Apamea (differently Delehaye 1935: 238),
just like possibly, but not necessarily, a martyrion in Jabal Zawiya, near Apamea, with uncertain fragmentary inscription
(D. Feissel, BE 2014: no. 503; SEG 63, 1493); IGLS IV 1570bis (Fa'lul); V 2155 (Ghur).

36 According to a review of the relevant encyclopedias of saints: Bibliotheca Sanctorum, vol. 12 (1969) 238-286 and
Bibliotheca Sanctorum orientalium, vol. 2 (Nadal Cafiellas 1999) 1166—1209, for places like Alexandria, Antiochia, Kyrene,
Eleutheropolis, Karthago, Armenia.

37 ¢t Delehaye 1909: 11-43, 121-201 (appendices I-V); Peeters/Delehaye 1925; Amore 1969; Walter 2003: 44—66; see
also in the Oxford database “The Cult of Saints in Late Antiquity” under http://csla.history.ox.ac.uk/record.php?recid=S00480,
over 130 testimonies, certainly or possibly related to him.

38 Cf. Delehaye 1909: 15 passim.

39 ¢t Delehaye/Peeters 1925: 25 §53 and 27 §58, listing another four days in his honor, of which the first Saturday of
Lent is recorded also in the Georgian calendar of Jerusalem, cf. Garitte 1958: 116 and 174f. his comment on March 10. — In
the Roman liturgy the main feast of the saint is November 9, perhaps the inauguration date of St. Theodore’s church at Rome.

40 ¢, Delehaye 1909: 13f.; Delehaye/Peeters 1925: 24f.; Walter 2003: 49f.; Fourlas 2008: 519-525 provides a catalogue of
early byzantine depictions, of which 8 are from Middle East and Egypt, no. 1 (Sinai), no. 2 (Sinai), no. 3 (Egypt), no. 4 (Egypt);
no. 5 (Agaba, Jordan), no. 6 (Syria), no. 9 (Syria?), no. 24 (Sinai).

41 See also a paptoprov at Suf, north of Gerasa, Piccirillo 1993: 315, no. 651 (D. Feissel, BE 1994: 659; Michel 2001: 424).

42 We came across eleven days with 6 martyrs and 5 saints named Theodoros, which are to be taken into consideration,
although it cannot be proven in every single case that it is the saint from Amaseia; but see note 38 and parallels such as the
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year 506/7 Theosebios who came from Amaseia (cf. Di Segni 1999: 636), promoted the dissemination of
the cult in their sphere of influence.

All in all, it is very probable that the saint, to whom the poptopilov at Hippos was dedicated and who
was venerated there, has to be identified with Theodoros of Amaseia, the soldier-saint.

Conclusions

Three inscriptions were located at the mosaic floor of the Burnt Church in the south-west area at Hippos.
The latter two exposed and discussed here are the longer and more important ones for understanding the
history of the church and its community. Both mention the whole building as a poptopiov while the cen-
tral inscription within a medallion provides the name of the church patron, the martyr Theodoros. In the
sixth century AD this saint is well identifiable as Theodoros Tiron, the famous saint of Amaseia venerated
throughout the Orient.

Furthermore, the central inscription tells of the laying of the mosaic by the bishop whose name most
probably was Méyoig, unknown so far in Hippos. Unfortunately, there is no dating as it is contained in most
of those main inscriptions. Perhaps this omission is a sign of the decline in traditional standards which at
any rate is evident in the linguistic execution of the inscriptions. They endorse the impression Adam Lajtar
gained from inscription no. 1. We are faced with a milieu in which the Greek language was only used very
badly, just to somehow preserve the traditions. Even if the people still heard the Greek language in the
liturgy of the service, they probably already used the Aramaic language to a large extent in their everyday
life. However, this assumption requires further studying in the Hippos region and beyond.
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